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howsoever muck the mind separates them or thinks of them apart, in
the same ivay as the Divine essence and existence may be thought of
separately.

Next we must note that you place existence among the Divine per-
fections^ without, hoivever, putting it among the perfections of a
triangle or- of a mountain, though in exactly similar fashion, and in
its own -way, it may be said to be a perfection of each. But, sooth to
say, existence is a perfection neither in God nor in anything else; it
is rather that in the absence of which there is no perfection.

This must be so if, indeed, that ivhich does not exist has neither
perfection nor imperfection, and that which exists and has various
perfections, does not have its existence as a particular perfection and
as one of the number of its perfections, but as that by means of
which the thing itself equally with its perfections is in existence, and
without' which neither can it be said to possess perfections, nor can
perfections be said to be possessed by it. Hence neither is existence
held to exist in a thing in the way that perfections do, nor if the
thing lacks existence is it said to be imperfect (or deprived of a
perfection), so much as to be nothing.

Wherefore, as in enumerating the perfections of a triangle you
do not mention existence, nor hence .conclude that the triangle exists,
so, in enumerating the perfections of God, you ought not to have put
existence among them, in order to draw the conclusion that God
exists, unless you wanted to beg the question.

You say: in everything else I have distinguished existence from-
essence but not in God. But how, I pray, is the existence of Plato
distinguished from the essence of Plato, unless by thought ? For^
supposing now that Plato no longer exists where is his essence ? J>
it not in the same way that essence and existence are distinguished by
thought in God ?

You yourself raise the objection: Perhaps, just as from my
thinking of a mountain with a valley, or of a winged horse, it
does not follow that therefore either the mountain or such a horse
exists ; so from the fact that I think of God as existing it does not
follow that He exists: but you go on to argue that a sophism is-
latent Iiere. But it would not be difficult to expose the fallacy which
you have yourself constructed, especially by assuming something
that is so manifest a contradiction as that an existing God does not
exist, and not assuming the same thing about man, or horse.

But if you had drawn a parallel between the mountain with its
valley, or the horse with its wings, and God as possessing knowledge.